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Chapter 4 

The Fulbe in context

It is good to always keep a little water in your gourd canteen as you travel until you arrive at a place where you can get more.















Fulbe Proverb

The Fulbe live in a geographical setting of savannah lowlands and steppes conducive to occupations of seasonal agriculture, horticulture and animal husbandry.  As a major shaper of culture, environmental factors have influenced how the traditionally nomadic Fulbe adapted their behaviors for successfully meeting the basic needs of finding water, food, shelter, identity and social interaction.  For many Fulbe, the bovine herd has been a major source of life, and hence language idioms and metaphors, for perhaps twenty-five centuries (Adama and Bah 2001, 12).  It is also important to note that pastoral life for the Fulbe has often been marked more by adaptation to their environment than by the transformation of it, a fact to consider as we observe the adaptive character traits admired in the pulaaku described in the following chapters.  Geographical context interacts with factors like religious beliefs, languages, other cultures, hero stories, ethical proverbs, food and water availability, and politics in an interplay contributing to various particularities in worldview and discourse.  Yet, for many Fulbe, a life that required significant adaptations to living out-of-doors in a harsh environment meant a life where suffering had to be endured for the sake of the family or clan.  It was a life where patience with herd animals was paramount to survival, and where relationships with those one depended on for survival must be characterized by proper hospitality if one was to find reciprocity when hospitality was needed in return.  Nomadic and semi-nomadic movements, interspersed by periods of sedentary life, can be traced back across the generations of Fulbe that presently inhabit at least sixteen African nations, and this meant that the Fulbe had to find ways to creatively adapt more often, among more and various people groups, than those who were primarily sedentary.  

Knowledge of the context, including the physical characteristics of the Sahel, is helpful for us to better understand the Fulbe culture and the values that make up pulaaku.  The sedentary Fulbe of today still draw meaning from pulaaku discourse around concepts that were formed largely in semi-nomadic environments.  Semteende, munyal, hakkiilo, gendal boodngal and narral are concepts the Fulbe used to explain pulaaku and to be Fulbe.  We know these concepts are formed and transformed in large part through discourse about ethnic identity.  And, we know that discourse is related to the geographical context and its particular challenges, therefore, understanding the physical setting also helps us to understand the Fulbe.

Geography

What follows are facts about the region of the world where the sedentary Fulbe live and work.  The setting provides an extremely relevant background for understanding the concepts of identity in community held and pursued by the Fulbe of today.  With the Fulbe, as with groups,  “People maintain cultures to deal with problems or matters that concern them” (Haviland 1993, quoted in Samovar and Porter 2000, 6).  The Fulbe of today are a product of interactions between the pastoral environment, with its traditional pulaaku ethos, and the sedentary environment, with its Islamic pulaaku ethos.  We would expect to observe major changes in what the Fulbe are paying attention to in their new environments, and from that, see how such concepts have affected their worldview and daily lifestyle.

Western, central and east-central continental Africa is the macro setting for Fulbe life.  The Sahel is about 250-500 kilometers wide and stretches across most of Africa.  Much of Fulbe history, in the last fifteen centuries, has been lived out between six degrees and fifteen degrees north latitude.  The area, in its entirety, is like a necklace of savannah steppes, grasslands, spiny shrubs, and occasional forests gracing the desert.  The vegetation varies with the altitude, soils and geological formations of the region.  

There are two extremely important river basins, the Benoue and the Logone, because these drainages have significant water the year round.  Other water sources are mostly seasonal, and shallow wells (three to fifteen meters deep) keep inhabitants and cattle supplied in most years of normal rainfall.  As the Sahara has expanded, it has directed the movements of the Fulbe toward the south and the east.  Agriculture and animal husbandry have been the two occupational mainstays for the Fulbe, and sometimes, competition for land use resulted in pitting brother against brother: Fulbe herders against Fulbe city dwellers.

The dry season (ceedu) lasts about eight to nine months, and the wet-season (duumol), about three to four months.  The average annual temperature is twenty-seven to thirty degrees Centigrade (81-86 degrees Fahrenheit).  Daytime highs in the months of March-April-May can reach forty-six degrees Centigrade (115 degrees Fahrenheit).  Eventually this relentless heat gives way to huge thunderstorms that seem at times to stretch across the entire horizon.  During this brief and intense rainy season, many dry riverbeds become raging torrents.  Once the rainy season begins, travel in certain areas is simply out of the question--often for weeks at a time.  Rainfall during this period averages 665 mm, or about twenty-six inches.  

The area of northern Cameroon is bounded on the west by Nigeria, on the north and east by Chad, and on the south by the forested plateau areas of central Cameroon.  Plains situated at 280-550 meters above sea level are the predominant geological feature.  These plains are occasionally interspersed with singular or small numbers of rocky outcroppings remains of old volcanoes, occasionally rising 200-400 meters above the landscape.  The southwest area has mountains and peaks of 800-1000 meters in height and draws some tourists.  The highest peaks are those near the villages of Meskine and Rumsiki, with mountains standing about 1200-1400 meters in height.

The principal food crop of the region is millet, subdivided into the categories of wet season millet, dry season millet, and small millet.  According to government statistics of 1987, millet comprised seventy percent of the total cultivated crop surface or 489,000 metric tons.  Other crops included: peanuts, beans, groundnuts, potatoes, various tubers, manioc, corn, rice, and sesame seed.  Cotton was also cultivated for export, and the oil from the cotton seeds sold locally.  

Cattle herds, belonging to both sedentary and nomadic Fulbe groups, graze in the fields after harvest.  The manure left behind is valuable for the rejuvenation of the soil and the fertilization of next year’s crop.  Occasionally, herds get into crops before harvest, and this has been the source of serious confrontations.  Herd animal populations in 1989 were estimated at 748,000 bovine (cattle), and 692,000 ovine (sheep), which was about four cattle for every five people.  Goats, though everywhere, were not counted.

Many of the cattle grazed in northern Cameroon by non-Fulbe are sold in Nigeria.  The Fulbe, however, do not normally sell their cattle for meat.  As pastoralists, they provide milk, yogurt and butter to the markets of countless towns and villages in the region.  Where there is mutual understanding, both nomads and sedentary peoples benefit from this symbiotic relationship of cultivators and herders.

From at least the nineteenth century, a large area, formerly referred to as Fombina, came to be named Adamawa, after the conquering general, Modibbo Adama.  For two hundred years, this area has been strongly influenced, and often governed, by the Fulbe.  Its width stretches from Yola, Nigeria to Western Chad, a distance of about 250kilometers.  Its length is from Tibati, Cameroon in the south, to Maroua in the north, a distance of about 550 kilometers.  

The governmental unit where many of the Fulbe informants for this study lived is in the extreme north and is called, the Diamare.  Some of the informants were from the southern part of the area, near Ngoundere.  Diamare is most likely a term originating from the Fulbe word for crowd or gathering of the people, jama’aare.  Another possible etymology of Diamare has its origin in jamaa, meaning people, and Mari, a plain to the distant west of Cameroon, which was the second to the last staging area for Fulbe migration into Cameroon (Boutrais 1984, 243).  

The Diamare (extreme north) is an area stretching from a center in the city of Maroua, roughly sixty to eighty kilometers north and south and forty to fifty kilometers east and west.  Maroua is the principal city of the extreme north named after a site near Mecca in Saudi Arabia (Marwa).  One of the traditional Fulbe chieftainships was located in Maroua.  The Diamare comprises 4666 square kilometers and is the second largest departement in the extreme north of Cameroon.  The Fulbe comprise about twenty percent of the total population, making them the predominant ethnic group in the extreme north of Cameroon.

History

It was into this region, beginning in the sixteenth century, that Fulbe herders came in search of pasture for their dairy herds.  These early nomads and semi-nomads had little impact on the local politic because their primary interest was cattle and they were semi-nomadic.  They lived a generally peaceful life with the peoples of the area. 

About two hundred and fifty years ago, another kind of Fulbe migration began in large numbers.  These were Fulbe eager to revitalize Islam and rule in an urban context.  The accounts of how they moved, adapted to local customs, and often rose to positions of religious and political power is well documented by Boudrais (1984) and Adamah & Bah (2001).  Jihad and intermarriage with local leader’s families often facilitated this immigration.  The Fulbe were so successful at Islamizing and urbanizing that by the nineteenth century they had forever changed the politics, culture, ethos, and religious orientation of the entire region of Adamawa, including the Diamare (Adamah & Bah 2001, 18).

Uthman dan Fodio, a Pullo, was the last of three major reformers who arose, preaching a revivalist, militant, and expansionist Islam.  Beginning in the Futa-Toro region (what is now Senegal), expanding to the Fouta-Djalon and to the Fouta Damga region farther east, fundamentalist and militant Islamic movements established numerous caliphates.
  Uthman dan Fodio subdued the Hausa and solidified the Sokoto (northern Nigeria) caliphate in 1804.  Later, Modibbo Adama of the Fulbe group Yillaga, went to Sokoto to receive the flag of jihad from Uthman dan Fodio in 1809 (Adama and Ba 2001, 18).  Among the nomadic, cattle-herding Fulbe it was typically the ardo (a clan representative) that provided local leadership. But in jihad, the ardo was often a battlefield commander, who submitted to regional representatives of Uthman dan Fodio.  This put most of the Fulbe, except for a few pastoral clans, behind the regional jihad (ibid. 2001, 21).

Holy War in Northern Cameroon

The massive Fulbe movement, into what is now Cameroon, was in full swing.  The many groups of Fulbe in the area were reluctant to follow someone unknown to them, but when other local Islamic leaders, especially Moodibbo Adama (1809-1847) encouraged them, they joined the jihad and conquered much of the plains of northern Cameroon.
  

Why were these sedentary Fulbe so successful in subjugating and influencing a region that for centuries had been an ongoing battleground for various warring empires and people groups?  What dynamic allowed a formerly nomadic people, with a cultural orientation of families and clans, to found large population centers, control commerce and introduce effective hierarchical government in the conquered regions?  Why would a people with a history of being pastoralist even want to establish such an empire?  These questions are partly understood by viewing the entire movement of the Fulbe, as it unfolded, through the lens of pulaaku rather than focusing primarily on the factors of race or ethnicity.  Although race and ethnicity played their part, an Islamic dominated pulaaku provides a much better explanation of the events.  For instance, traditions and historical studies have shown that the origins and vitality of the Fulbe culture involved peoples of Arab, Berber and relatively dark-skinned descent, united under the Fulbe brand of Islam  (Adama and Ba 2001, 13).  

At the same time, the Fulbe were not the only Islamized group in the area.  Other Islamized ethnic groups had preceded them, such as the Mandara, who were Islamized through the Shua Arabs.  Nevertheless, no other group impacted the region with their brand of Islam as did the sedentary Fulbe.
  Answers to questions about Fulbe success help us to understand the differences between the sedentary Fulbe, who are the subject of this research, and the nomadic Fulbe, who have been, perhaps, the more studied group of the two.  Nevertheless, both groups, in their historical context, must be understood if one hopes to grasp the meaning of pulaaku.

Boutrais (1984) traced the history of Uthman dan Fodio as he sought to establish an ideal Islamic society, patterned after primitive Islam, among the Hausa of what is now northeastern Nigeria.  In declaring holy war (jihad), Uthman dan Fodio was able to subjugate the Hausa to centralized Fulbe rule.  The irony is noted by Boutrais: 

The victors did not impose their manner of life upon the vanquished; on the contrary, the subjugated were able to completely assimilate the sedentary Fulbe into Hausa society. (Boutrais 1984, 248) 

The Fulbe Islamized the Hausa, and the Fulbe had been Islamized at some point, into a Berber style of Islam.  History shows the Fulbe were influenced as well by the Manda people from the West.  The Hausa retained their own language (ibid. 1984).

As for military success, it was the Fulbe warrior and his horsemanship, inspired by religious and political teachers preaching Islamic jihad or holy war, that swept the Fulbe into positions of power even as they remained numerically in the minority.  The jihads and the consolidation of power under Islamic caliphates, as well as the intentional intermarriage with local ruling families, kept the Fulbe in power.  The local leaders intermarried for the religious and political advantages.  The Fulbe intermarried for political and economic benefits.  All this helped to bring the Fulbe and Islam from the western area of what is now Senegal to the region of what is now Cameroon, and beyond to Sudan, Ethiopia, and the Central African Republic.  

Slavery
As Fulbe oral histories given in interviews below will attest to, many of the Fulbe rulers participated directly in the enslavement of local sedentary populations.  Slavery was part of military conquests.  Nevertheless, it would be incorrect to generalize and conclude that nomadic Fulbe introduced slavery to the area.  In fact, slavery among the nomadic Fulbe was rarely practiced.  Slaves were of special economic benefit primarily as laborers in an urban environment and as warriors for their master’s political gain.  Slaves could work beneficially in an established home and in the fields surrounding an urban area, but the nomadic Fulbe had no use for such practices.  They were content to keep their sheep and their cattle themselves.  Because of non-involvement in the jihads, some nomadic Fulbe were slandered by the sedentary Fulbe and remain so to this day.

Cattle provided a means of amassing and storing economic wealth, and rights to pasture were controlled by the conquering chiefs.  This made the alliances between those conquering territory and the pastoral Fulbe advantageous ones.  In any case, religion and politics interacted symbiotically to control land, markets and people.  It became socially and materially beneficial in the Diamare to be known as Muslim and as Fulbe.  The sense of Fulbe aristocracy increased.
From a sultan ruling in Sokoto and operating through a representative (emir) in Yola, 250 kilometers west and south of Maroua, Uthman dan Fodio’s lieutenant, Adamou, was able to oversee the local rulers and the traditional clan leaders (ardiibe).  The newly conquered Islamic territories were eventually subdivided under about fifty rulers (lamiibe, singular lamido).  The regional chiefs ruled a kingdom (lamidat) as a modified theocracy under Islam.  The religious king was sovereign in his region, limited only by the commandments of Islam and the customs of the Fulbe (Boutrais 1984, 249).  

Ironically, what allowed the sedentary Fulbe chiefs to rule was the adaptation of centralized regional chieftainships that were not really traditionally Fulbe but retained some relational aspects of leadership by elder clan members.  The system ultimately allowed Islam to govern through the Fulbe.

Colonial Powers 

With the arrival of the Germans in 1907 and their overwhelming modern firepower, even the horsemen of the sedentary Fulbe were subjugated, yet they were not powerless.  Fulbe retained their political and religious positions as heads of villages and regions, as can be noted to this day in the Diamare and Adamawa regions.  Boutrais (1984, 260) notes,

All this . . . produced a new type of Fulbe population very different from the original arrivals.  The distinction between humans as free and captive superimposed a new social split between city dweller and rural.  The Fulbe herders of the bush remained attached to their cattle but now were forced more and more to become farmers, not ever really having much opportunity to improve their social standing much above their neighbors--now designated as slaves.  Often the Fulbe women were forced to help their husbands cultivate [a distasteful fate].

Equally difficult for the poor were the changes in the search for a Fulbe wife.  Often the poorer Fulbe were forced to marry a non-Fulbe instead of a Fulbe for, “the pierced ears are no friends of poverty nor of any man who cannot bring a gift!” (LaCroix 1965, 539 cited in Boutrais 1984, 260)

What were the overall effects of conquest in the jihad for all the Fulbe?  Certain pastoral Fulbe gained some advantages by having participated in the jihad and now their city cousins were in power.  Peoples such as Wollarbe, Yillaga, Ngara’en and Kiri’en occupied various regions of the Adamawa (Adama and Bah 2001).  The Fulbe were the primary bovine herders in the area.  The advantage of having a source of fertilizer delivered directly to the millet field after harvest, in the form of a herd of Fulbe cattle cleaning up the chaff, was significant.  Manure is an extremely effective way of delivering needed nutrients with organic matter to the soil.  The milk, yogurt and butter provided to the city populations that could afford them would enhance nutrition, especially in the area of needed protein.  The cities were a market for the Fulbe herders and allowed them to purchase clothing, salts, tea, sugar and cooking utensils.  Those nomadic Fulbe who were maligned, like the Mbororo, for not participating in the jihad, lost out on influence and power.

Politics

The power of the highest authority (laamiido) was in combining religious and secular rule.  He controlled the religious two-and-one-half percent of income or increase (zakat), the Islamic practice of giving of alms meant to purify the giver.  

The general principle is that two and one half percent should be given, however there are special categories, ten percent of the revenue of fields watered by rain and five percent of those irrigated. A similar principle applied to herds. (Jomier 1991, 62)  

The laamiido also had rights to distribute and receive produce from cultivated and grazed lands (a kind of feudal system), as well as rights to water.  He was able to tax the nomadic herders passing through, who were often Fulbe cousins.  The laamiido also controlled the rights to the town market and the slave trade.  In addition he had an entourage, totally foreign to nomadic Fulbe culture, complete with guards, parasol, criers, drums, and counselor.

Under a hierarchical system adopted from Islam and other peoples in the region, the Fulbe inherited the positions of power gained in the jihad and the fifty-one governing areas (lamidats) set up after the conquest of the Adamawa.

What seems to be the most original political tactic was to place each territory under a systematic control.  Beginning from the chief’s residence, a series of authorities governed the people . . . in most cases the Fulbe were in the minority . . . Fulbe villages were created . . . respected persons were appointed to go start another village in the bush . . . in this outflow of Fulbe their dissemination into the territories with authority to govern became a true plan of colonization. (Boutrais, 251)   

Another tactic was to place a people group (non-Fulbe yet submitted to the Fulbe chief) at the margins of the kingdom and especially where there were hostile peoples just beyond the borders.  This buffer zone protected the lamidat and preserved the Fulbe rule without endangering Fulbe.  

In order to include some of the local rulers that had lost power in the jihad, lawanats were established. “The title lawan, borrowed from Bornean people applies to the chief of a district”(Boutrais 1984, 253).

Agriculture
We have briefly touched on the regional politics intertwined with the religious jihad, as well as the economics of the marketplace, all factors that allowed the sedentary Fulbe to occupy positions of authority and wealth.  Yet another very important element of the Fulbe sedentary life was the dry season millet called muskuwaari (Noye 1989, 254).  

Muskuwaari is a general term for the sorghum that is transplanted from starting beds, where it was sown, to fields of especially high clay content.  Sorghum vulgare and its numerous varieties are included in the following Fulfulde terms: manduwoyri, majeeri, ajagamaari, safraari, ndarapaari, buguuri and suukataari, to name a few.  With a dry-season millet, the Fulbe gained advantages in the economics of agricultural production. 

The millet is planted in small nurseries late in the rainy season, then it is replanted in September or October in fields and harvested in February or March.  It was introduced into Cameroon by the Fulbe and was cultivated almost exclusively by Muslims before 1950, except for two people groups, the Guiziga and the Moundang (Boutrais 1984, 409).  The Tupuri also cultivate a local variety of dry season millet that matures one month earlier than the muskuwaari of the Fulbe.
  The benefits of muskuwaari production to sedentary Fulbe are evident in at least five areas: 

1. The ability to use soils that are otherwise not cultivated.  These are low-lying, heavy, clay-type areas that are often inundated during much of the rainy season.

2. The option to utilize untapped labor resources for the muskuwaari cultivation in what is the off-season for most other agricultural and non-irrigated crops.  Some Fulbe also cultivate the numerous wet season millets, planted as seeds directly into fields at the beginning of the rains in late May and June.  These include the early red millet Sorghum caudatum (djigari) and another white millet of the same genus and species preferred by the Fulbe (walaganari).  Similar varieties are mostly harvested near the end of the rainy season, from late August into September and sometimes October.  The later varieties, such as Sorghum guineense (yolobri), Sorghum notabile and Sorghum membranaceum are usually white or rose colored and mature in November and December.  Another variety, Pennisetum typhoidum (yadiri), can be cultivated in poorer soils but provides only a very small part of the millet harvest.  Adding muskuwaari to the cycle permits agricultural work to continue almost year round.

3. The excellent storage properties of dry season millet and the time of its harvest allow it to keep well into the next rainy season.  In the 1970’s this millet accounted for forty percent of the production of cereal millet in Cameroon.

4. Market price is optimized in the timely appearance of this second (or third) millet crop at a time when reserves from the normal seasonal crops are very low (March-April-May).  This makes for economic gains often above those of other crops.

5. Finally, muskuwaari does not seem to significantly deplete the soil and can be replanted in the same areas year after year.  In one study, over two-thirds of the areas planted to muskuwaari were replanted back again the next year while only ten percent of the wet season areas were replanted to the same crop.  In a similar study, a full third of the muskuwaari fields were in their tenth or greater year of production (Boutrais 1984, 409).  This may also be due to the regular inundation of the land used for muskuwaari production, resulting in a replenishment of nutrients by alluvial action.

While the nomadic Fulbe had cattle, the sedentary Fulbe controlled most of the muskuwaari production, a source of riches in the short and fickle growing season of the Sahel.

The urban Fulbe, as mentioned above, gained benefits from the nomadic Fulbe in fertilizer, milk and dairy products.  The use of dry season millet by the city Fulbe was perhaps the single greatest economic and cultural asset.  It was “cultural” in the sense that many of the ethnic groups grew only the wet season millets and depended on storage of the one crop.  A poor season meant extreme hardship.  With two opportunities to produce a staple food, the Fulbe gained cultural advantages through increased wealth and better nourishment.   The benefits were simply the practical outworking of the hierarchy of needs.  If one met the needs of food, water, clothing, shelter, there was freedom to pursue other things, including politics and religion.  

Some urban Fulbe benefited from taxing their country cousins as the nomadic Fulbe crossed what was now private land.  Boutrais (1984, 260) states that there was no real economic advantage to the Fulbe people and their culture from the transformation of the Fulbe into an Islamic oriented, urban dwelling population.  I tend to disagree.  Comparatively speaking, perhaps the greatest beneficiaries were the Hausa; second the religious and ruling classes of Fulbe; third, anyone self-referencing as a Muslim; and finally, the merchants of mixed Fulbe genetics.  

Cities were established in the name of Islam, therefore Muslim merchants profited as the Islamic Fulbe set up economies governed by religious and political heads.  Most of the goods coming into the area of Cameroon arrived through trade with the Nigerian manufacturers and traders (Hausa) who had previously been subjugated by Uthman dan Fodio.  The merchants of Sokoto, Yola, Guider and Maroua certainly benefited.  

Boutrais’ focus is that the region, as a whole, remained primarily a producer of livestock and agricultural products and did not develop like neighboring Nigeria.  And, “apart from slave trade, the region did not come to furnish products that were commercially comparable to other regions” (Boutrais 1984, 260).  The politico-religious alliance of market economy, Islamic religion and political governance continued to produce benefits however, as colonial powers, like the Germans and the French, used the system and the authorities already in place when they arrived.  This meant they usually appointed sedentary Fulbe to positions of governance.  Some of the control of various segments of government and commerce has shifted today as certain peoples have applied themselves to industriously pursuing the educational and professional opportunities now available in the globalization trends affecting Cameroon.  

The ultimate weakness of the subjugation and governance by certain classes of Fulbe under the jihad was due to a lack of peaceful interdependence with those outside the religion of Islam.  Boutrais offers the following observations:  

The essential reason for the lack of significant commerce volume can be found in the permanent insecurity and hostility between the Fulbe and their neighbors.  In spite of their military successes, the Fulbe have never been able to establish peaceful relations or right way of living with and relating to those they call pagans. (1984, 261)

The world where the nomadic Fulbe previously searched freely for pastures was a world largely governed more by pulaaku than by Islam.  It was also one relationally maintained, especially in familial and clan bonds, rather than legal or religious ones.  An occupation based on cattle husbandry contributed to the traditional pulaaku ideal.  This included, but was not limited to, open grazing land, knowledge of the natural and supernatural in relation to the herd, and good social relationships other family/clan members.  It was a world where a traditional pulaaku was the center of life rather than the mosque.  It was also a world where the pastoral lifestyle succeeded more by adaptation to the environment and good relationships rather than by conquest and religious authority structures.

The urban world of walls, buildings, and formalized religion favored and promoted those who understood and worked within its boundaries.  Although people lived well enough in the urban world, they lived largely in an environment against or, at the least, out of touch with the values of pastoral pulaaku.  The Fulbe city life and its worldview is generally in dissonance to the pastoral Fulbe worldview.  

Attention to boundaries, to straight lines, to sharply defined categories, and to governing through law, were all part of the system fostered in the new Fulbe urban world (see Hiebert and Meneses 1995, 257-324).  It was significant to the future of pulaaku that Fulbe could prosper materially in the city environment with little attention to pastoral values and traditional values based on relationships guided by familial and clan honor, patience and longsuffering in the harsh outdoor environment of herding, and wisdom that was extremely wholistic in nature.

The concepts that allowed the maintenance of what can be described as a centered-set way of thinking and acting had changed under Islamic political and legal structures just as surely as the leadership by clan elder had changed (see Hiebert 1994, 112).  For those of the nomadic lifestyle, a life centered on the mosque was as impractical as carrying that mosque on the backs of their cattle.  Guarded borders manned by representatives of nations in addition to local economies based on agriculture left the nomadic Fulbe in a more hostile environment with factors that would produce changes in their lives and in their pulaaku.  Subsequent chapters explore the shifts in these centering concepts and the pulaaku discourse about a changing identity in a sedentary Islamic Fulbe community. 

Societal and Class Distinctions

The major change in the society of the region was without precedent in its effect on the local populations and on the Fulbe of the area.  Before this time the nomadic Fulbe, governed by clans and tradition, were in the minority politically, and held very little land with few slaves.  They adjusted their lives to the climate and the needs of the herds.  

The advantage for Fulbe herdsman who had participated in the jihads typically lasted only as long as the city did not encroach too greatly into the traditional seasonal pasturelands.  The current pressures of urban populations, fencing ownership of land, increased cattle rustling, orchard planting, and mechanized farming with irrigation take more and more of what were traditionally the Fulbe grazing areas.

Subsequent to the holy wars and immigration, the sedentary Fulbe, cousins of the original Fulbe herders, became rulers, landowners, slave-owners and dignitaries.  The Fulbe urban society became three-tiered with the pastoral Fulbe becoming a fourth, sometimes alienated, group.  The sedentary ruling and religious Fulbe were on top, followed by the descendents of the conquered peoples who had Islamized.  

The third urban group was the non-Islamized peoples hired for manual work.  The ruling elite included also those of Hausa and Mandara ancestry.  These were peoples who accompanied the Fulbe in conquests in northern Cameroon and shared a common Islamic allegiance with them.

What this did to Fulbe society was to widen the gap between the pastoral Fulbe and the city Fulbe.  The greatest difference between the country and city cousins was in the practice of the religion of Islam, and this resulted in major differences regarding the control of land rights, marriage preferences, market economies, and power in a general sense.  

�A Caliph is a supreme ruler in the tradition of Mohammed’s followers who became religious/political heads of areas conquered by Islamic preaching and holy war.  Caliphates are the areas of influence under this religious/political leader.


�A Moodibbo is one who has read the Quran and received further instruction in order to be a teacher.


�See Boutrais (1984).


�See Chapters, Six through Nine and especially Chapter Ten.


�I am indebted to Boutrais (1984) for the specific names and characteristics of various types of millet described here and below.
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